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VITA. 
The author of this study, John Calvin Ferguson, is the son 
of the Rev. John Ferguson and was born March 1st, 1866. He 
graduated from the College of Liberal Arts, Boston University, 
as Bachelor of Arts in 1886, taking during his senior year some 
extra post-graduate work. The year following graduation was 
spent in post-graduate work in the School of Theology, Boston 
University. In September, 1887, he went to China and lived for 
one year in Chinkiang, devoting his time solely to the study of 
the Chinese language. In 1888 he was appoi!)ted President of 
Nanking University, Nanking, in which position he remained 
till 1897, when he was made President of Nanyang College, 
Shanghai. In February, 1902, he resigned this position and now 
holds a position in the Ministry of Commerce. Mr. Ferguson is a 
member of the Royal Asiatic Society, of the American Ori,ental 
Society, holds the rank of a third-class Mandarin, and is a 
Chevalier of the Legion d'Honneur of France. 
PREFACE. 
The following brief study of the development 
of Confucian influence down to the time of the Sung 
Dynasty is the result of many years' investigation of 
Chinese Literature. The point of view taken by 
me has been the outcome of unbroken friendly 
relations with several of the leading litterateurs of 
China. As far as I know it has never before been 
presented in any foreign language. 
THE CONFUCIAN RENAISSANCE OF THE 
SUNG DYNASTY. 
The purpose of this present study is to show that classical 
learning as represented by Confucius1 had small influence in the 
Chow dynasty, 2 ending B.C. 255, had a precarious standing 
during the Han3 (206 B.C.-221 A.D.) and Tang4 (618-907 
A.D.) dynasties owing to the counter influences of Taoism 5 and 
Buddhism 6 and had its renaissance in the Sung dynasty7 
(960-I 127, A.D.) when it attained its mastery over the minds of 
the literary class and became the national religion or cult. 
Confucian learning 8 took the place of religious teaching9 and 
in discussing this subject no strict distinction can be made 
between them. The literary influences of the various small 
dynasties which intervened during this period were subsidiary to 
those of the great dynasties and will only be treated of in an 
incidental manner. 
The influence which Confucius attained over the people of 
his own generation was due mainly to two causes; his extensive 
travels and his production of books. A native of the State of 
Loo, 1 0 he visited before he was thirty years of age the Court of 
Chow11 and later wandered about from State to State, seeing 
Ts'e,I2 Wei, 13 Ch'en,14 Kwang,_I 5 Tsin, 16 Ts'oo17 and several 
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other small dependencies which may be said to form the -
valley of the Yellow River. 1 Such journeys in the existiug 
state of roads and with the rude methods of conveyance could 
have been accomplished only with great personal inconvenience 
and much real hardship. The desire to examine the laws of 
different States and to study the application of the doctrines of 
the ancient Sages to the confused social relations of his times 
must have been overmastering in the mind of Confucius in 
leading him to disregard all personal comfort during his con-
tinuous travels. His reception in the different States which he 
visited was by no means kindly and he was afflicted during 
these years by the loss of his "vife and of his most beloved 
disciple Yen Hwui. 2 
It was during these journeys, in which he saw the chaotic 
condition of the governments of the various States, that he was 
stirred up to compile the Shu King3 (Book of History). This 
is a record of the most important events from the twenty-fourth 
to the eight century B.C., and preserves the account of the 
national heroes of China commencing with the Great Emperors 
Yao4 and Shun5 in the Golden Age, and continuing to the 
Great Yii 6 who saved the people from a devastating flood and 
with Tang7 the Completer who founded the Shang dynasty, 8 
and with Wen Wang 9 and Wu Wang, 1 0 father and son, the 
latter being the first sovereign of the Chow dynasty in which 
Confucius was born, and with the Duke of Chow. 11 The 
names of these seven great men are as familiar to every school 
boy in China as those of Abraham, Joseph, Moses, David or 
Solomon are to boys in Christian countries and represent to 
their minds the kind of semi-deified existence and of familia_r 
intercourse with High Heaven which the O.T. worthies are 
supposed to have held. Although the work of Confucius in 
compiling this Book of History was largely one of selection from 
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the one hundred documents which are said to have come to his 
hands and though it cannot be said to have been done with a 
keen historical instinct, yet the simple fact of his preserving the 
national heroes and giving them a uniform setting of dignity 
and grandeur gave Confucius a strong influence on the men of 
his time and was probably the chief cause of his coming to be 
recognised as a Sage in later generations. 
The Shih King1 (Book of Poetry) is also generally spoken 
of as the work of Confucius. He himself tells us in the Analects : 
"I returned from Wei to Loo and then the music was reformed 
and the pieces in the Ya and Sung all found their proper places " 
(Legge IX, 14). 2 The standard commentator Chu Hsi (r I30-
I200 A.D.) sums up the work of Confucius on the Shih Kino-, 
as follows : " Poems had ceased to be made and collected and 
those which were extant were full of errors and wantino- in , 
arrangement. When Confucius returned from Wei to Loo, he 
brought with him the odes which he had gotten in other States 
and digested them along with those which were to be found in 
Loo into a collection of 300 pieces." 3 While the real work 
done by Confucius on this book has been and must remain a 
point of controversy, all critics are free to admit that the 
preservation of the book and the high estimate placed upon it 
by later scholars are due to the stimulus to its study given 
by him. He delighted to converse with his pupils about this 
book, and among the two duties which he conjoined upon his 
son, the first was that he should learn the Odes. "If you do not 
learn the Odes you will not be fit to converse with" (Analects 
XVI, 13) 4 are the exact words as given by his son Peh-yii.5 
The reason for the predilection which Confucius had for this 
poetry cannot be found in the high sentiments of the various 
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odes, for they all treat of trifling subjects, but must be found in " 
the solace which they brought him during the bitter disappoint-
ments of an unsuccessful political career. As an illustration and 
sample of the subjects treated of in the Odes, the thirteenth ode 1 
of the third book may be taken:-
I. Easy and indifferent I Easy and indifferent I 
I am ready to perform in all dances, 
Then when the sun is in the meridian 
There in that conspicuous place. 
2. With my large figure 
I dance in the ducal courtyard. 
I am strong as a tiger; 
The reins are in my grasp as ribbons. 
3· In my left hand I grasp a flute; 
In my right I hold a pheasant's feather; 
I am red as if I were rouged ; 
The duke gives me a cup of wine. 
4· The hazel grows on the hills 
And the liquorice in the marshes. 
Of whom are my thoughts? 
Of the fine men of the West. 
Of those fine men I 
Those men of the West ! 
These Odes were also illustrative of the customs of the 
people and in the Le Ke (V, 2; I 3 and I4) it is said that" Every 
fifth year the Emperor made a royal tour through the Kingdom, 
when the grand music-master was commanded to lay before him 
the poems collected in the various States as an exhibition of tlie 
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manners of the people." 1 However, apart from the comfort 
given by them to Confucius in his life of sad failure, it is difficult 
to see in them anything worthy of the high estimate which he 
placed upon them. As compared with the products of some 
later poets, they must be considered much inferior. 
The only other work with which the name of Confucius is 
attached is that of Ch'un Ts'iu or the Spring and Autumn 
Annals. 2 It is a record of the chief events of Confucius's native 
State Loo from B.C. 722-484. As a historical record it is dis-
appointing. It has been allowed by the leading commentators 
that this classic " conceals the truth on behalf of the high in 
rank, out of regard to kinship and on behalf of men of worth "3 
(Kung Yang's Commentary on V, I. 6). Also that it was the 
rule for the historians to conceal any wickedness which affected 
the character of the State." 4 (Tso's Commentary on II, I-I.). 
The reason for this perversion of facts is given to be the high 
moral purpose with which Confucius wrote the book, " his aim 
being that when future kings should study the work, its mean-
ing should be appreciated, and all rebellious ministers and 
villainous sons under the sky become afraid" (Sz Ma Ts'ien's 
History). It was the estimate of Confucius himself when he 
delivered the book to his disciples that "It is by the Ch'un Ts'iu 
that after ages will know me and also by it that they will 
condemn me." 5 He also said, "I ventured to make its 
righteous decisions," 6 (Mencius IV, Pt. II, 2I, 3) and on this 
6 
basis commentators have ever since sought to discover an-
allegorical or hidden meaning in each phrase of the text. It is 
in vain that the unprejudiced scholar looks for these righteous 
judgments. Deeds of atrocity are mixed up with eclipses of sun 
or moon and striking acts of heroism are recorded in the same 
calm style as the brief notice of the death of a Duke. There 
is no impassioned utterance condemning treachery or base deeds 
nor any ardent commendation of high and noble performances. 
The judgments of Confucius, if they were righteous at all, must 
have been given orally to his disciples as he went over the 
historical facts which he has briefly narrated. Neither is the 
style of the book elegant, and we search in vain for anything in 
it which could justify the high praise that Mencius gave it. He 
says, "The world was fallen into decay and right principles had 
dwindled away. Perverse discourses and oppressive deeds were 
again ·waxen rife. Cases were occurring of ministers who 
murdered their rulers, and of sons who murdered their fathers. 
Confucius was afraid and made the Ch'un Ts'iu " 1 (HI, Pt. I, IX, 
7. 8). 
In estimating the influence which the work of Confucius on 
these three classics gave him over his own generation, we must 
make careful note that none of the three represented any original 
composition of Confucius. " I am a transmitter and not an 
orio-inal worker, believing in and loving the ancients " 2 
(A~alects VII, I) was the statement of Confucius himself in 
estimating his own work. The standard commentator says of 
this passage that this language was used on account of the 
extreme humility of Confucius, but I should rather agree with 
Dr. Legge that it "expresses his true sense of his position 
and work." Confucius added no new doctrine of social or 
political life, he professed to know nothing of a spiritual 
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religion, he pointed his countrymen to no new ideals of progres-
sive civilization and he did nothing to show that he was in 
advance of the men of his age, yet in spite of all this he was a 
marked man in his own generation and at a later time came to 
have an almost divine power over the minds and actions of his 
enlarged country. This must be accounted for by reason of his 
having taken all of the best thoughts of the men who had 
preceded him both in his own and in neighbouring States and 
worked them up into a composite doctrine of social life in which 
each constituent element could recognize its best features. His 
doctrine represented an ideal man-the superior ·man, as the 
men of his generation conceived him and as they thought it 
possible for any leader of the people to become. It is not clear 
that Confucius himself ever claimed to have realized this ideal 
and it was left for later admirers to set him on the high pedestal 
which he had done so much to exalt. Confucius did nothing to 
controvert the doctrines of the ancients which were doubtful or 
to replace them with a new and higher teaching. He simply 
searched out these teachings and commended them as models. 
He focused all the teachings of the ancients upon his conception 
of the "Superior man" and whatever of good has been develop-
ed in Chinese civilization is rightly credited by his countrymen 
to this great teacher. The unprejudiced student is also forced to 
the conclusion that its weaknesses and failures must also be 
traced to the same origin. 
The most complete idea which we can get of the real 
teaching of Confucius is derived from the books which are classed 
together by the Chinese as the "Four Books " 1 and which 
every school-boy must study at some stage of his education. 
The first and most important {of these is the Analects,2 which 
were IJrobably written about a hundred years after the age of 
Confucius and contain the conversations and discussions between 
the master and his disciples. Contemporaneously the Great 
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Learning! was produced. Though it contains only a few words 
of the Sage yet it faithfully reveals the general spirit ~f his 
teachings. The third book is the Chung Yung2 or Doctrme of 
the Mean which is commonly attributed to the grandson of Con-
fucius and which gives magnificent views of the perfections of a 
Sage. The last is the work of Mencius 3 and "consists of sev.en 
books recording the sayings and doings of a man to whose gemus 
and devotion may be traced the final triumph of Confucianism" 
(Giles). Mencius did for Confucius what Confucius had already 
done .for the national heroes. He rescued him from threatened 
obscdrity and crowned him with substantial honors. His own 
immediate disciples had not thought of awarding Confucius the 
high meads which Mencius gave him. The most ardent of his 
disciples, Tsz Kung, only spoke of him as being above all men of 
his generation. "Our master cannot be attained to, just in the 
same way as the heavens cannot be gone up to by the steps of 
a stair "4 (Ana. XIX, 25). Tsz Sz, the grandson of the Sage, 
united his conception of the superior man with the person of 
Confucius and allowed himself the greatest latitude of poetic 
license in describing him. "His fame overspreads the middle 
Kinrrdom and extends to all barbarous tribes. Wherever ships 
"' and carriages reach; wherever the strength of man penetrates ; 
wherever the heavens overshadow and the earth sustains; 
wherever the sun and moon shine; wherever frosts and snows 
fall; all who have blood and breath unfeignedly honor and love 
him. Hence it is said he is the equal of Heaven" (Doctrine of the 
Mean Ch. 3 r ). 5 The excessive fulsomeness of this apostrophe 
could be paralleled in other parts of Chinese literature speaking 
of other persons, and would have been ascribed to the ravings of 
a devoted disciple had not Mencius given Confucius a definite 
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place among the heroes of China. In Book II, Pt. I, chap II, 23, 
Mencius said, " Since there were living men until now, there 
never was another Confucius;" 1 and Tsai 0, the pupil of 
Mencius, says, "According to the view of our Master (Mencius), 
he is far superior to Yao and Shun." 2 A little further on in this 
same chapter he says, "The sages, among men are also the 
same in kind. They stand out from their fellows and rise above 
their level; from the birth of mankind till now, there never has 
been one so complete as Co:1fucius." 3 This, then, was the 
practical and substantial work for Confucius that Mencius did ; 
he definitely placed him above all the heroes of China, and in 
doing this made him the Great Sage, the All Complete. In the 
temples to his honor which are now found in every city in China, 
the tablet to Confucius still bears witness to the high place to 
which Mencius did most to exalt him-" The ancient Teacher, 
the perfect Sage, Confucius." 4 
Another most important work which Mencius did was in 
giving point to the teachings of Confucius and in showing their 
practical application to the problems of government. Confucius 
had laid great emphasis upon the influence of the personal nature 
of the sovereign but the confusion and misery which were still 
existing as in the time of Confucius did not lead Mencius into 
jeremiads over the lack of influence which right teaching had 
among the peoples. It led him rather to a practical issue and 
caused him to develop his doctrine of "benevolent government" 5 
by which he means that the peop!e are to be in comfortable 
circumstances and that they are to be educated. He 
did not underestimate the good influence which a virtuous 
ruler exercises over his people but he g\lve new importance 
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to the people themselves. "The people are the most im-• 
portant element in the nation * '~ * the sovereig-n is the 
least."l In his opinion the sovereign was appointed by heaven 
for the people and not the people for the sovereign. If the 
sovereign is unworthy it is the duty of the chief minister and 
of the people to dethrone him. He eulogizes to a high degree 
the work of King vVoo who deposed the tyrant Chow that had 
been pursuing a violent and disorderly way in the Empire. 
"By one display of rebellious anger, he gave peace to all the 
people of the empire " 2 (Bk. I, Pt. II; III, 7). He held that 
society is based upon the division of labor and the interchange 
of services. It is not germane to my subject to enter into his 
discussion of human nature, which would show that Mencius 
reached a high place of thinking as a moralist and metaphysician. 
It is enough to show that Mencius gave a practical political 
bearing to the more or less important ethical teachings of 
Confucius and that in doing so he performed the greatest work in 
conserving these teachings. The scholar Cheng of the Sung 
dynasty compared Confucius to the glass that glitters and 
Mencius to the gem that is truly valuable. This estimate would 
well summarize a discriminating opinion of the work of the two 
Great Sages. Had Mencius been less democratic in his teachings 
and less open in his denunciation of vice in high stations he 
would probably have been exalted by posterity to an equal place 
with Confucius, if he had not entirely supplanted him. 
The influence of Confucius at the close of the Chow dynasty 
(B.C. 255), to which he belonged, was not so great as to entitle 
us to place him as the recognized head of a new cult. He stood 
rather as a patriotic figure of illustrious prominence, renouned 
for virtue and intelligence. 
During the Han dynasty the influence of Confucius steadily 
grew and his writings were the common object of literary 
activity. However, they formed only one part of literary effort 
11 
and each writer wandered at his own will into all classes of sub-
jects. There were two writers who stand out above their 
contemporaries as the leading exponents of Confucianism in this 
dynasty-Yang Hsiung1 and Cheng Hsiien. 2 Yang Hsiung (B.C. 
53-A.D. r8) was the author of "Fa Yen," 3 a work in 13 
volumes written to show the value of the Confucian classics. 
There is a commentary on this work by Sz Ma Kwang4 of 
the Sung dynasty which shows the importance attached to Yang 
Hsiung's work in later generations. But the "Fa Yen" shows 
the liberty of thought of the Han dynasty and its freedom from 
bondage to Confucius, for the theory of human nature held by 
Yang Hsiung is in direct opposition to that of Confucius. Yang 
held that the nature of man is evil while Confucius held that 
it is good. The orthodox "Three Character Classic" opens 
with the statement that "in the beginning the nature of man is 
good " 5 and this is the first sentence that every Chinese boy learns 
in school. The other most voluminous writer on Confucian classics 
of this dynasty was Cheng Hsiien (A.D. 127-200), a pupil of 
Ma Yung, 6 who had started the custom of printing explanations 
and notes on the same page with the text. Cheng Hsiien 
wrote many commentaries on the works of Confucius but they 
are all characterized by the same freedom of thought as the 
work of Yang. 
There were also writers who openly opposed the teach-
ings of Confucius. Perhaps the most noted was Wang 
Chung 7 (A.D. 27-97), who wrote the "Lun Heng," 8 a collection 
of essays on miscellaneous subjects. His own failure to reach 
a high station in life is said t.o have embittered him and 
caused him to rail against what his contemporaries considered 
most valuable. He criticized freely the prevailing customs of 
his time and opposed the doctrine of the immortality of the soul. 
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His two essays on the "The Demolishing of Mencius and the 
Catechizing of Co11fucius " 1 are bitter and searching in their 
criticisms of the two great Sages and have caused \Nang 
to be branded as a viciously heterodox thinker. In our age he 
would be classed as an agnostic. 
Perhaps the best summary of the tendencies of literary 
productions of the Han dynasty is given in his "Records" by 
Cheng Hsuen of the later part of Han dynasty (about 200 A.D.). 
He says that "At the burning of the Six Classics by the Emperor 
Tsing Shih Hwang the records of the Sages were lost. The Han 
dynasty produced many orthodox theories and greatly encourag-
ed general literary productions. Conservative scholars did all in 
their power to obstruct these general studies, but could not prevent 
disputes even among themselves as to the right interpretation 
of the Confucian text. The result •vas that in classical scholar-
ship there were several schools of thought and in each school 
there were many different shades of explanation." 2 It is thus seen 
that at the close of the Han dynasty the chief characteristics of 
literary work were (a) no fixed standard of interpretation of 
the classics, (b) a marked tendency toward general studies and 
away from pure classical pursuits, and (c) frequent disagreements 
with and even bitter criticisms of orthodox teaching. Confucian-
ism had not yet brought all thought into captivity. 
Passing over the literary influences of Minor Dynasties (200-
6oo), some of whose leading writers will be noticed later for their 
praise of Buddhism, we pass to the brilliant T'ang dynasty with its 
Augustan love of display and frivolity and its Mc.ecenian patronage 
of poetical composition. The best poetry of China was produced 
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during its three hundred years' sway. Poetry was the most 
rebellious of all literary influences against the staid and dignified 
classical teaching. Not long after the age of Confucius the 
great Poet Ts'ii Yuen 1 composed the "Li Sao "2 or as Giles 
translates it "Falling into Trouble." The poet was also a 
statesman, and his poetry reflects the disappoinments of his 
official life. The "Li Sao " has been the refuge of disappointed 
men ever since it was written, and not a few of the morose 
minde~ scholars of China have followed the example set by the 
poet himself of casting their bodies in a river to be drowned. 
Ts'ii Yuen shows no influence of the teachings of Confucius. 
Two Emperors of the Han Dynasty-the Fourth Liu Heno-3 and 
the Sixth Liu Ch'e 4-were famous for their poetry, bu; it was 
also devoted to general subjects and especially to love and 
war. The T'ang Dynasty poetry shared the freedom of all its 
predecessors and showed no signs of loyalty to the classical 
standard of Confucius in his Shih-king. Contrast for example a 
poem from the Shih-king with one from Li T'ai-peh of the 
T'ang dynasty. Ode II of Book X, Pt. I, Shi-king, 5 translated 
by Legge is as follows:-
"On the mountains are the thorny elms, 
In the low white grounds are the white elms. 
You have suits of robes 
But you will not wear them; 
You have carriages and horses 
But you will not drive them. 
You will drop off in death 
And another person will enjoy them. 
r. llil mt· z. 111m ~· 3· ~u ~mr. 4· r'J ~· s. L11 :ff ~ ~~ 
~~~~~-~~~•~«wm~•~=~~ 
~~SA£~W~-~fiM~~--M~a­
~ !1. £l .£: M~ Ji £.t t"k 8 ~ Jt 915 ~ fm A i\ *· 
On the mountains are the varnish trees ; 
In the low wet grounds are the chestnuts. 
You have spirits and viands;-
Why not daily play your lute, 
Both to give a zest to your joy 
And to prolong the days? 
You will drop off in death 
And another person will enter your chamber." 
The rollicking Li T'ai-peh regarded death in a different 
way, as his poem written the evening before his own death shows. 
The translation is by Giles :-
" An arbour of flowers 
And a kettle of wine; 
Alas ! in the bowers 
No companion is mine. 
Then the moon sheds her rays 
On my goblet and me, 
And my shadow betrays 
We're a party of three. 
Though the moon cannot swallow 
Her share of the grog 
And my shadow must follow 
Wherever I jog,-
y et their friendship I'll borrow 
And gaily carouse, 
And laugh away sorrow 
While spring time allows. 
See the moon how she glances response to my song; 
See my shadow,-it dances so lightly along I 
While sober I feel you are both my good friends; 
vVhen drunken I reel, our companionship ends. · 
But we'll soon have a greeting without a good-bye 
At our next merry meeting away in the sky." 1 
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Li T'ai-peh is the Burns of Chinese poetry and in the Guild-
houses of the wine merchants in all parts of China his tablet is 
enshrined as the special patron of their trade. He was only one 
of a large number of poets but is a fair example of the tendency 
of the literary compositions of his dynasty away from the clas-
sical standards. In classical scholarship itself neither anything 
original nor learned was produced. Its chief writers were 
permeated with Buddhism as will be shown later. At the close of 
the dynasty the influence of Confucian learning was at its 
lowest ebb. Poetry had trifled with it, general writers had mixed 
with it much of foreign thought, and no great writer had arisen 
to emphasize its lofty teachings. It was in great danger of being 
lost as a national cult. 
In addition to this internal weakness of Confucianism, there 
were other external influences at work which proved very power-
ful in leavening the minds of thoughtful scholars. These were 
the rise of Taoism and Buddhism. 
The founder of Taoism, Lao Tsz, 1 was contemporaneous 
with Confucius, and the great historian Sz Ma Tsien2 has a 
reference which has been worked up by others into an interview 
between Confucius and Lao Tsz in which the subject of con-
versation was that dear to the former-Rites. 3 It has been 
doubted by some that there ever was such an individuality 
as Lao Tsz, but this is carrying criticism to an extreme pass, 
though no reference is made to him either by Confucius or 
Mencius. His teaching about the Tao 4 (Alexandrine Logos) or 
Way has been preserved in the "Tao-Te-ching," the origin of 
which is veiled in obscurity. It seems quite certain that the 
book was not written by Lao Tsz himself but that it contains the 
real essence of his teaching cannot be doubted. The philoso-
pher Chwang Tsz 5 did for Lao Tsz what Mencius did for 
Confucius. He conserved his teaching and gave it a practical 
tendency. But the full work which he did cannot be properly 
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estimated for much of it has not come down to us, neither can 
we be sure that all that has reached us under his name is really 
genuine. However we have enough to gather the general 
teaching of Lao Tsz but it is full of mystery. Lao Tsz himself 
said of the Tao that "those who know it do not tell, and those 
who tell do not know." 1 Chwang Tsz says of it that "it is 
without beginning, without end." "By no thoughts, by no 
cogitations, Tao may be known. By resting in nothing, by 
according in nothing, Tao may be approached. By following 
nothing, by pursuing nothing, Tao may be attained." Some 
further idea of Taoism is derived from the works of Lieh Tsz 2 
who was reputed to have lived just before Chwang Tsz, but 
whose works are now known to be a forgery of the first or 
second century A.D. The general aim of the Tao teaching 
is that a person by remaining impassive and coming in 
harmony with his surroundings should attain to a mysterious 
condition of freedom from evil. It is probable that the brilliant 
literary style of Chwang Tsz did much to bring his teachings 
into notice, but in itself the Tao is the kind of vague philoso-
phical speculation which the Chinese savant has ever delighted 
in. It remained for a later scholar Hwai Nan Tsz,3 a grandson 
of the founder of the Han dynasty, to turn the bent of the 
simple teaching of the mysterious Tao to the vulgar form of 
belief in magical arts, the elixir of life and alchemy which are 
its present main features. The general belief among pious 
Taoists at the present time is that Hwai Nan Tsz himself 
produced the pill of immortality and after partaking of it 
ascended to heaven. The speculative side of Taoism came to 
exercise a great influence over many of the scholars of the 
Minor Dynasties and of the Tang Dynasty. Liu Ling4 of the 
Tsin dynasty of the third century A.D. was an ardent admirer 
of Taoism. He with Shan T'ao 5 and others were known as 
I. 9;0 ~ If\ ~ l=i ~ ;r; ;m. 2. )ilj =f. 3· ~ffi l)1 :;-. 
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the Seven Worthies of the Bamboo Grove. 1 They all dilated 
upon the vanity of earthly things and the duty of being in-
different to them. Kwo Hsiang, 2 who lived at the same time 
but was not a man of great literray ability, annot;J.ted two of 
the essays of Chwang Tsz on "Horse's Hoofs "3 and "Autumn 
Showers " 4 and also the Preface of Chwang Tsz, in all of 
which he shows his devotion to Taoism and his understanding 
of its principles. Kwo Pu 5 who flourished a little later was 
more brilliant in literary attainment, and was fond of travelling. 
He is said to have found the nine volumes of the "Green Bag "8 
from which he learned the arts of divination both by the 
stalks of plants and by tortoise shell. He was also skilled 
in knowle<.lge of the five elements and in astronomy. He use:! 
the diagrams of the Book of Changes and characters for 
divining purposes and is doubtless responsible for the introduc-
tion of divination as an essential part of Taoism. Chang 
Chih-ho7 of the Tang dynasty was also another brilliant 
example of devotion to Taoism. He was fond of wandering 
about and called himself "The Old Fisherman of the Waves 
and Mists." 8 When Luh Yii 9 asked him why he wandered 
about, his answer vvas, "Why should you speak of it as wander-
ing- when I have the universe as my home, the bright moon 
as my travelling companion and the people of the four seas 
as my friends." 10 Much credit is given in Taoist circles to the 
work of Chang Ch'ien in advanc:ng their doctrines. He lived 
the life of a hermit and wa'1dered about through Western 
China where he lived amid magn!ficent mountain scenery which 
favored his life of contemplation. 
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Taoism was, however, often the butt of derision. The 
famous Poet Peh Chii P (A.D. 772-846) ridiculed the central 
idea of Taoism in the following skit:-
"Who know, speak not; who speak, know naught, 
Are words from Lao Tsz's lore. 
What then becomes of Lao Tsz's own 
"Five thousand words and more?"-Giles, Translation. 
Han Yii 2 (768-824) commonly called Han Wen Kung or 
the Prince of Literature, renowned both for his noble patriotism 
and his high literary attainments, was strongly opposed 
to Taoism. In his "Examination of the Nature of Man "3 
he criticizes those "who blend with their own views those of 
Lao Tsz and Buddhism and thus differ widely from me." 4 
The influence of Buddhism dates from a later period than 
that of Taoism. After the mission to India sent out by the 
Emperor Ming Ti5 had returned in 67 A.D. the Sutras 
were gradually translated into Chinese. In 399 Fa Hsien 6 
made his famous journey to India and a few years later 
Kumarajiva translated the Diamond Sutra7 into a pleasing 
literary style of Chinese. It has ever since been a 
favorite book with scholars. The Emperor Wu Ti8 of the 
J...iang Dynasty 502-547 (known as Hsiao Yen) did much to 
promote the teachings of Buddha and received embassies from 
the small neighbouring countries felicitating him upon his great 
rp.erit in propagating Buddhism. The Emperor Wen Ti 9 
(424-454) of the Sung Dynasty had already established the 
custom of worshipping the Trinity of Buddhism 1 0 and this 
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custom has held sway down to the present time. Among the 
literary men of the Tang Dynasty Buddhism was very popular. 
The Poet Wang Wei 1 (699-759) with his brother were 
strong believers in it and collected a number of priests in the 
capital whom they supported and with whom they daily discussed 
Buddhistic doctrines. The brilliant Liu Tsung Yuen 2 (773-819) 
sought to reconcile the teachings of Buddhism with those of 
Confucius. From the time of his banishment to Liuchowa 
he spent all his time in speculative discussion. He was a firm 
believer in immortality. In one of his passages he says, "Nothing 
in all the teaching of the Law is superior to Pradjna-paramita "4 
(the moral and intellectual freedom which leads to Nirvana). 
Again he says "Those who forsake the way of propriety in trans-
gressing the laws of benevolence and righteousness should not call 
themselves Confucianists ; those who differ from the law as 
to the 'virtue of wisdom' should not call themselves Buddhists."5 
He saw nothing incongruous in a disciple of Confucius being also 
a devotee of Buddhism and his example has ever since been 
largely followed by the literati of China. It is hardly necessary 
to refer to the influence of Fu Yin, 6 Sz K'ung T'u7 and others 
who have been claimed both by Buddhists and Taoists, but it is 
enough to point out that whether they were one or the other 
they represented a lax regard for strict and exclusive 
Confucianism. 
Thus at the close of the Tang Dynasty (about 900 A.D.) 
we find "The Three Religions," 8 Co0.fucianism, Taoism and 
Buddhism, held alike by Emperors, students and priests in common 
regard. The highest literary effort was expended in showing 
the coincidences of the three rather than their differences. 
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Confucius was regarded as one of the great teachers of China 
but not generally as the great teacher. Classical scholarship 
was almost at an end. No zeal was shown in propagating the 
teaching of the ancient Sages. China was in imminent danger 
of having no rational religion and of being an eclectic. 
The Sung Dynasty (960-1 126) was ushered in after the 
invention of block-printing by Feng Tao1 (88I-954) had made 
it possible for scholars to possess themselves with books. The 
works of the Sages were scattered broadcast as well as those 
of poets, philosophers and religionists. The production of new 
books was stimulated as their diffusion became more easy. 
Exactly the same impetus which was given to the Renaissance in 
Europe by the invention of printing had already been given to its 
conterpart in China five hundred years earlier. The time of the 
Emperor Ren Tsung 2 (ro23-1064) was the golden period of 
the revival of classical scholarship. At this time flourished 
Eo-yang Hsiu 3 and Chow Tun-I 4 in the field of letters, Sz Ma 
Kwang 5 in History, Su Shih 6 in Poetry and 'Wang An-shih7 in 
Politics, all of whom prepared the way for Chu Hsi 3 (I I 30-
l200), the colossus in classical scholarship of all the dynasties. 
There were also the t;vo Ch'engs 9 and two Luhs, I o famous for 
their philosophical speculations. These men together form the 
brightest galaxy of scholarship known in China with the single 
exception of the Great Sages. They gave shape to all subse-
quent literary effort as they also were responsible for the 
revival of classical learning. 
The first result of the multiplying of books which followed 
the introduction of printing was the revival of the critical spirit. 
From the time of Hu Yuen,l 1 early in the dynasty, the study of 
Ethics-Tao Hsioh 12-occupied a prominent place and in the 
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work of Chu Hsi was made the basis of interpretation of the 
Sages. This study gave rise to an innumerable number of 
schools of thought (Hsioh-pai) 1 which have been catalogued 
as more than one thousand. Some of these were named for their 
chief exponent, others from the name of the place where they 
were issued, and again other names were descriptive of the 
philosophic method itself. Bitter controversy raged among these 
various schools and was directed toward (I) the higher criticism 
of the classical text, (2) the classification of the commentaries on 
the text into orthodox and heterodox according as they agreed 
in every particular with the teachings of the Sages or not, (3) the 
elaboration of an ethical philosophy and discussion of psychological 
problems, based upon Mencius' theory of human na,ture, in which 
was included the sifting of the doctrines of Buddhism and Taoism 
and (4) the examination of historical records. It can readily be 
seen what a vast field for controversial discussion was opened up 
and what animosities could be aroused over these topics. All 
energies were thus directed toward classical scholarship ·and 
finally became wholly centered in it. The freedom which 
characterized the scholarship of the Han dynasty and the brilliancy 
of the T'ang found new channels in the logomachy of the Sung 
and finally were run into a fixed course, stately but powerless. 
In the criticism of the classical text and its commentaries 
Chu Hsi produced three works on the Confucian classics 
called "Queries," 2 "Collected Meanings "3 and "Collected 
Comments," 4 of which the first represents his highest form of 
literary effort. His style is clr:ar and concise and his greatest 
contention was for consistency in interpretation. His explanation 
of the Mystical Book of changes, I King, 5 is also highly prized 
as having caught the real meaning of the authors. His com-
mentaries on the classics and his criticism of the text have been 
fit. 
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recognized by the present Dynasty as the standard of orthodox 
interpretation to which all students in the civil service examina-
_tions must conform. Unquestionably ever since they have been 
written his works have had a greater influence over scholarly 
minds than any other. He himself was under the crreatest b 
.obligation to his teacher Ch'eng Hao 1 and to his predecessor 
Chow Tun-I for their profound investigations of the classical 
text by which he greatly profited. 
The forming of an ethical theory by the 3ung scholars has 
been fully treated in a book prepared by Yung Loh2 (1403-
1425), the third Emperor of the Ming Dynasty, and called 
"Sing Li Ta Tsiien Shu." 3 It comprizes the productions of 120 
scholars and was published in 1415 in 70 volumes. During the 
present Manchu dynasty a compendium of this work has been 
issued, "Sing Li Tsing 1," 4 and this form of speculative 
philosophy has been much favored by the illustrious literary 
Emperors of this dynasty-K'ang Hsi5 and Kien Lung.6 In 
this field of ethical speculation, the work of Chu Hsi was 
supplemented and enriched by the labors of the two Ch'eng 
brothers and of the two Luh brothers. The gist of his ethical 
theory has been tersely expressed in the ''Sung Dynasty 
History," "Sung Shi Ta Hsioh Chuan."7 "They commenced by 
the investigation of material things and by close thought on 
all subjects, and emphasized the illustration of personal virtue 
and the training of the body." 8 This cannot be classed as a 
clear philosophical definition but it adequately expresses the 
orthodox view. 
The credit for the examination of historical records and the 
elevation of historical studies to a height second only to that of 
classical learning must be given to Sz Ma Kwang. After a 
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short service as Minister of State he was compelled to resign on 
account of his opposition to the powerful Wang An-shih and he 
spent the remainder of his life in preparing his T'ung Kien, 
"Mirror of History." 1 It covers the period from the end 
of the fifth century B.C. to the end of the five minor dynasties 
that preceded the Sung. This immense book was condensed 
about a century later by Chu Hsi and his pupils into the 
"Compendium of the Mirror of History " 2 and it is in this 
form that the work is usually found. Its great popularity is due 
not so much to its elegant literary style as to its illustrations of 
ancient precedents by which the power of the teachings of the 
Sages has been greatly augmented. Such study of history has 
been justly recognized as the strongest ally of orthodox Confucian 
teaching. Had its method been critical or even impartial, it 
could never have reached such a high place of honor in orthodox 
studies. 
In the Sung dynasties all the permanent literary influences 
centered in Chu Hsi, as can be readily seen from the foregoing 
paragraphs. Whether it was critical examination of the classical 
text, or the exposition of this text in commentaries, or the 
founding of an orthodox school of ethics or the elevation of 
historical studies, all was equally the work of this great genius. 
From the time of Mencius no name can equal his. No such zeal 
for the teachings of the Sages and for the ancient precedents 
had been combined with such keen literary acumen. In spirit 
he was exactly similar to Confuicus and Mencius (compare infra).s 
He did not search for new truths but to find out the old truths 
handed down from the seven Heroes and the two Great Sages. 
Perfection was to be sought in the conservation of the good of 
all previous ages and not in bold attempts to overstep manifest 
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limits. The divine right; of precedent undoubtedly held sway 
over the mind of Chu I-Isi as it did over Confucius and Mencius. 
By following such a method of literary activity they allied 
themselves to the sympathies of other stude;1ts, forestalled 
opposition and prepared the way for their own native ability to 
win them the highest honors. They rowed into the middle of 
the flowing stream where the current was strongest and their 
own strength added to the impetus of the stream easily put these 
three in advance of all competitors. Confucius and Mencius and 
their great expositor Chu Hsi have held undisputed control over 
literary effort since the revival of learning in the Sung dynasty. 
The results of the renaissance were (a) the establishing of 
Confucianism as the State Religion, (b) the enriching and ennobl-
ing of literature while at the same time it was cast into a fixed 
classical mould, and (c) the multiplication of Colleges, Shu 
Yuen, 1 and strengthening the requirements for civil service 
examination. 2 Of the last two results it is not necessary to 
give details. The enriching of literature has already been shown 
and the fixed mould of the Pa Ku Wen Chang3-Eight-legged 
Essay-established in the Ming Dynasty as a tribute to the 
scholarship of the Sung·, has been preserved clown to the present 
day. The increasing of the number of Colleges from the four 
noted ones of the early days-Peh Luh Tung, -wei Yang, Shih 
Ku, Ru Lu4-received its greatest impetus when Chu Hsi, 
profiting by the successful dispute which Su Shih had with vVang 
An-shih as to exclusive classic studies, succeeded in making 
these studies the sole standard for literary degrees and official 
promotion through the civil service. From this time on it was 
necessary for candidates to know the literature and history of 
their country in order to secure recognition and official promotion. 
The most far-reaching result, which in reality carried 
with it all the others, was the establishment of Confucianism 
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as the State Religion. 1 The first temple in honor of Confucius 
was erected by the Duke Ai, 2 who was a contemporary of 
Confucius, but had failed to use the talents of Confucius when 
he was alive. In this temple sacrifices were offered to him at 
each of the four seasons, but it cannot be said that this was any 
more than an ordinary work of profound respect common in that 
age. It is probable that the declining weakness of the last 
Monarchs of the Chow dynasty was responsible for their lack 
of enthusiasm in taking up the high honor to which Mencius had 
elevated Co:1fucius in making him the First Man of China. 
The founder of the Han dynasty visited his tomb and this 
practice has been repeatedly followed by succeeding Monarchs. 
K'ang Hsi, the illustrious literary Emperor of this Manchu 
dynasty, himself the author. of a great Dictionary, in the 23rd 
year of his reign also visited the tomb. A great temple has 
been erected there which is in many respects the most beautiful 
in China and has been frequently described by foreign visitors. 
From having sacrifices offered to him in his Native State 
of Loo the practice spread in the first century A.D. to all 
parts of the Empire. In these temples he was at first 
associated with the Duke Chow 3 but in 628 he displaced 
the Duke. A little later separate temples m connection 
with the examination halls in every department of the country 
were erected. In these the officials resident in the place 
from highest to lowest must assemble on the first and fifteenth 
of each moon and on the spring and autumn festivals to render 
obeisance to the tablet of the Perfect Sage. Even the Emperor 
in Peking must prostrate himself before the tablet of this Greater 
One and invoke his spirit in the following words: 4 "Great art 
thou, 0 Perfect Sage ! Thy virtue is full ; thy doctrine is complete. 
Among mortal men has not been they equal. All kings honor 
thee. Thy statutes and thy laws have come down gloriously. 
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Thou art the pattern in this imperial school. Reverently have 
the scientificial vessels been set out. Full of awe, we sound our 
drums and bells." Every school in the whole Empire on the 
first and fifteenth of the moon from great to small celebrates its 
homage to the Great Master. Everything that hath the breath 
of literary life within the Four Seas must twice each month 
sound the praise of Confucius and acknowledge that he is The 
Teacher. 
The Renaissance was complete. What Luther did in Europe 
for the doctrines of The Christ and Paul was done by Chu Hsi for 
his Great Teacher and Mencius. The doctrines of the Sages 
were made the centre of civilization for China and the standard 
for excellence of character. 
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